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Introduction 


“Any  political  philosophy  remains  incomplete  unless  it  has 
 reference  to  a  vision  of  what  is  ultimately  true  and  ultimately 
 good, and that is the contribution of theological traditions.” 


J. Philip Wogaman1


It's  just  like  theology:  everything  about  it  is  quite  rational  if  you 
 accept  sin,  the  immaculate  conception,  and  the  incarnation. 


Reason  is  always  a  region  carved  out  of  the  irrational—not 
 sheltered  from  the  irrational  at  all,  but  traversed  by  it  and  only 
 defined  by  a  particular  kind  of  relationship  among  irrational 
 factors. Underneath all reason lies delirium, and drift.  


Gilles Deleuze2


About two years ago I have bought a book because of nothing else than its most luring 
 title  „Theology  and  the  Political―,  and  have  expected  a  discussion  about  the  rich 
 relationship between Politics and Religion, about their modern separation and about the 
 ways  that  religion  seems  to  perform  a  glorious  comeback  onto  the  public  scene.  The 
 interplay between Christianity and the economical and political realm, especially at the 
 international level, has long interested me, not least in its contribution to the undoing of 
 the Soviet bloc.  


After  reading  several  pages  about  the  evils  of  the  present  global  capitalism, about  the 
 revolutionary  potential  of  Christianity,  about  theological  interpretations  of  Marx  and 
 Derrida, or even about theological materialism, I came to know that Christian Marxism 
 is  obviously  not  an  oxymoron.  Since  I  grew  up  with  the  widely  accepted  view  of  the 
 Church ardently opposed to Communism (and vice versa) and with the surroundings of 
 a long Christian Democrat tradition in Europe,  I was taken by surprise. This led me to 
 wonder  how  people  who  share  such  a  detailed  creed  can  arrive  at  strictly  opposed 
 conclusions  regarding  their  political  orientation.  How  is  such  long  walking  along  the 
 same Christian path possible, if it ends diverged to entirely contrasting poles?  


       


1 See (Wogaman 1988, 110) 


2 See (Deleuze 2003, 262) 
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This is the question I set out to answer at least partially in this thesis, and although my 
 treatment of this subject will get philosophical and at times even theological in attempts 
 to delve into the internal discussions between Christians, I must stress that by doing so, 
 I  will  still  be  ultimately  addressing  problems  of  International  Relations  and  the 
 economy.  In  this  claim,  I  rely  on  Chris  Brown‘s  interpretation  of  International 
 Relations as Political Theory.3 I hope the connection will become clearly visible by the 
 end of the paper.  


The first reason to  be confident that my  work does have practical consequences is the 
 simple fact that the distinction between the Right and Left is essentially concerned with 
 the political engagement with the economy. My starting criterion for distinguishing the 
 one from the other is their opinion about the ideal amount of freedom accorded to the 
 economy.  The  (Christian)  Right  will  see  the  market  economy  as  intrinsically  good, 
 believing in its potential to create and distribute wealth efficiently and justly, and will 
 argue for the least possible amount of interference with its forces. The Left, conversely, 
 viewing the so-called free economy as violent and unjust, will strive for its limitation, if 
 not total obliteration.  


Of  course,  every  classification  is  a  necessary  simplification.  In  this  attempt  to  study 
 Christian responses to the most pressing problems of our society, it won‘t be otherwise. 


My division between what I will keep calling, throughout the paper, the Right, and its 
 contrary,  the  Left,  will  inevitably  be  more  specific  than  those  lofty  categories  could 
 imply.  


In  general,  the Christian  attribute  of  the  Right  and  Left  does  not  merely  mean  an 
 argumentation in favour of one of those political positions using Christian arguments, 
 as if trying to appeal to Christians or simply anchoring the otherwise secular discourse 
 in  the  transcendental.  While  Christians  will  agree  on  most  issues  with  their  non-
 Christian partisan peers, the Christian element usually breeds  several signature stances 
 specific  and  important  enough  to  allow  us  to  speak  of  a  distinct  kind  within  the 
        


3 See (Dunne, Kurki, and Smith 2007, 34-51) 
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 respective  orientations,  as  evidenced  by  labels  such  as  ―The  Religious  Right‖  or 


―Christian Socialists‖. I will be most interested in those concrete currents. Nevertheless, 
 my work will not be concerned with every aspect of the Chistian political agenda, and I 
 namely have in mind the so-called life issues and questions of freedom of conscience. 


Benedict XVI would argue that these too are social and political questions, but it is not 
 the  purpose  of  this  paper  to  confront  Christian  and  secular  positions,  but  to  track 
 political identities solely within Christianity.  


For  the  sake  of  a  manageable  methodology,  each  camp  will  be  limited  to  a  set  of 
 representatives. The Right will be represented by a number of authors affiliated in one 
 way or another with Acton Institute, an American conservative think tank for ―the study 
 of  religion  and  politics‖.  Its  activities  span  from  organizing  conferences and  granting 
 scholarships  to  issuing  several  publications  and  producing  popularizing  movies  each 
 year,  all  in  what  I  perceive  as  the  double  mission  of  upholding  the  Christian 
 contribution  to  the  evolution  of  modern  society,  and  spreading  the  ideals  of  free 
 markets among Christians. From the tens of publications of their publishing history, it 
 wasn‘t difficult to select a couple containing the most essential theoretical foundations 
 and most purporting to problems of International Relations.  


The  Left  will  be  essentially  limited  to  a  group  of  authors  assembled  most  aptly  by 
 Creston Davis, John Milbank and Slavoj Ţiţek, editors of a collection of essays  titled 


―Theology  and  the  Political‖.  The  volume‘s  cover  talks  of  ―the  relationship  between 
ontology and the political in light of the thought of figures ranging from Plato to Marx, 
Levinas  to  Derrida,  and  Augustine  to  Lacan.‖,  of  challenging  the  belief  ―that 
meaningful  action is  simply  the  successful  assertion  of  will, that  politics  is  ultimately 
reducible  to  ‗might  makes  right‘‖,  denouncing  ―the  nihilism  inherent  in  both 
contemporary liberal democratic theory and neoconservative ideology‖ and offering an 
alternative  indebted  to  ―materialist  critique‖.  (Davis,  Milbank,  and  Ţiţek  2005  back 
cover) 
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I am confident in considering these two groups of scholars as exemplary  prototypes of 
 the  two  political  streams  for  two  reasons.  The  first  is  their  self-identification.  All 
 authors from Acton declare they are champions of free markets, and all analysed Leftist 
 authors will admit their allegiance to a form of socialism.  The second reason is a very 
 telling use of terminology. Only by looking at some key words such as liberty, family, 
 property,  catallaxis  on  the  one  side  and  liberation,  dominion,  savage  capitalism, 
 commodification on the other, one can easily classify the given work as either Leftist or 
 Rightist.  


In  spite  of  the  differences  between  the  two  selected  representatives  that  will  become 
 more and more evident throughout the paper – one aimed at the wider public, the other 
 quite  reserved  to  academia,  one  American,  the  other  rather  Anglo-Saxon,  one 
 concerned chiefly with practical implications, the other not at all  – they are, I dare say, 
 epitomes of their respective political poles precisely through these differences, and thus 
 as comparable as they can get in the political field. 


Although  it  does  not  belong  to me to  judge  the  orthodoxy  of  either authors,  I  assume 
 they approach their study of Politics as believing Christians,  be it to different degrees. 


That is, their analysis doesn‘t merely borrow some aspects of Christianity in a sort of a 
 functionalist  inspiration  to  aid  their  thinking,  but  come  as  insiders  who  value  their 
 religion  more  than  just  another  social  or  political  institution.  I  am  reaffirmed  in  this 
 assumption  by  the  explicit  Christian  creed  of  Acton  Institute4  and  by  the  academic 
 background of scholars contributing to the aforementioned volume5.  


Now  my  hypothesis  is  that  the  decisive  concepts  that  engender  the  differences  in 
 political  views  of  Christians  are  the  problems  of  will  and  of  the  human  body.  Why 
 these two?  


       


4  See  the  definition  of  Acton‘s  mission  as  „Integrating  Judeo-Christian  Truths  with  Free  Market 
 Principles― on their website http://www.acton.org/about/principles.php.  


5 Bar several literary critics and philosophers, they are all involved in Theological and Divinity schools. 


They are theologians, not religionists. 
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 It has been my observation that most Christian critiques of our liberal capitalist society 
 resides on belittling, if not mocking, free will. Slavoj Ţiţek6, for example, concludes an 
 article  with  a  recommendation  not  to  criticize  a  young  girl  for  being  promiscuous,  as 
 she bases her behaviour on the enjoyment flowing from her feeling of guilt, and not on 
 some rational consideration of costs and benefits (Ţiţek in Davis, Milbank, and Ţiţek 
 2005, 70). What a free-market liberal would consider an unquestionable free choice of 
 lifestyle  is  downplayed  as  a  masochistic  perversion.  If  the  link  between  one‘s  visible 
 choice and true interest is not so straightforward and rational, homo economicus looses 
 any  legitimacy  as  basis  of  a  social  system.  How  do  advocates  of  the  opposing  camp 
 respond?  Do  they  agree  with  the  voluntarism  that  Ţiţek  criticizes,  or  do  they 
 problematize  the  question  in  a  different  manner?  And  what  are  the  consequences  for 
 their  handling  of  problems  in  international  relations?  These  are  the  questions  that  are 
 raised specifically by the treatment of will and that I will try to answer in the following 
 analysis. 


A  specific  theological  concept  of  the  human  body,  on  the  other  hand,  is  a  point  of 
 departure for most attempts to justify a free economy. Gregg, among others, will justify 
 private property as an inseparable part of human freedom springing precisely from the 
 claim that humans are body and soul, not soul in body or even soul above body (Gregg 
 2003, 38-39). This means that if humans are to be truly free, they must not be limited in 
 handling their bodies, and, by extension, the product of their hands.  This link between 
 the  body  and  property  that  these  scholars  use  comes  from  Locke,  who  sees  private 
 property as originating from an unowned object being mixed with someone‘s labour, or 
 from the product of one‘s property. If I have a right to myself – my body, I have a right 
 to the fruit of its usage.7 The equal status of body and soul in this anthropology is  the 
 key  to  the  high  status  that  the  Right  ascribes  to  property  rights  in  the  foundations  of 
 their ideal free society. By tracking the positing of the body in Leftist scholarship, I will 
        


6 Enfant terrible of living philosophers,  Ţiţek is a senior researcher at the Institute for Social Studies in 
 Ljubljana,  Slovenia.  He  is  a  Communist  and  at  the  same  time  acknowledges  the  unavoidability  of 
 Christianity in curing society from nihilism.   


7Incidentally, the legal norm of depriving children of their property rights may be thus derived from their 
incapability of owning their own bodies. 
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try to see how different their anthropology is, and perhaps deduce conclusions on their 
 stances toward ownership.  


I will argue that though from different perspectives, both the Right and the Left criticize 
 the widespread notion of human choice as the uprooted arbitrary result of mere will and 
 thus achieve some rare and fragile common ground. Yet the materialism essential to the 
 development of the Leftist agenda and the ensuing view of the human body will prove 
 irreconcilable  with  the  understanding  that  the  human  body  is  a  fundamental argument 
 for property rights, as held by the Right. 


I will structure my work as follows;  


First,  I  shall  frame  the  present  state  of  religion  in  politics  by  presenting  a  historical 
 account  of  the  relationship  of  Christianity  to  the  Political  order,  tracking  the  antique 
 establishment  and  modern  regress  of  Christendom  while  touching  on  the  contending 
 opinion regarding reasons for this development.  


I assume that the reader is well familiar with the general distinction between the Right 
 and  the  Left,  so  the  following  chapter  will  discuss  the  specifically  Christian 
 contribution  to  the  two,  separately  for  each  side.  For  both  of  them,  I  will  begin  by 
 identifying  the  general  theological  bases,  to  then track  the  argumentation  in  favour  of 
 their most important specific policy recommendations.  


In order to test my hypothesis, the next chapter will look separately at the treatment of 
 will and the human body in both political currents. The purpose will be to see whether 
 these two are the decisive concepts that are at the root of the Left-Right divide.  


I  will  conclude  with  a  summary  of  the  results  and  a  final  thought  about  the  role  of 
Christian reflection in society. 
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Historical Relationship of Christianity to the Political Order 


The  sweeping  changes  of  the  political  and  social  order  in  the  last  centuries  of  the 
 Middle  Ages  meant  a  radical  change  in  the  political theology  of  the  time.  Before,  the 
 administration  of  human  affairs  has  been  one  of  two  functions  of  the  Church,  as  the 
 falling Roman Empire gave way to the clerical hierarchy as the sole viable institutional 
 structure  capable  of  upholding  the  Roman  society.  The  rulers  were  instated  by  God 
 through the hands of the pope, albeit it took some time for the Church to win over all 
 rights  to  the  investiture;  all  policy  was  aimed  not  merely  at  the  prevention  of  social 
 conflict or the protection of  human rights, but at the salvation of every human person 
 under  the  authority  of  the  ruler.  In  other  words,  political  theory  was  constructed 
 positively, as means toward a universal goal which was at once social and individual. 


This  political  arrangement  was  theoretically  very  smooth,  as  ever  since  Constantine‘s 
 conversion,  Christian  ideals  were  universally  shared.  Instances  of  major  theoretical 
 dissent were usually settled at Church councils, trans-border conflicts being deputed to 
 prudential judgment of rulers and governed at least formally by Just War theory.  


Yet  for  one  reason  or another,  this  seeming  consensus  had  been  vanishing  with  every 
 decade of religious wars and every page of modern philosophy writings.  


This  chapter  will  discuss  one  mainstream  position  on  what  exactly  caused  this 
 emergence of Modernity, drawing mainly from the writings of  Marcel Gauchet8, and a 


―radical orthodox‖ view of  John Milbank9  opposing  it.  But  first, let  us  shortly  turn  to 
 the philosophical and cultural roots of the Christian relationship to the world. 


       


8  Marcel  Gauchet  is  French  philosopher  and  historian,  author  notably  of The  Disenchantment  of  the 
 World  (Princeton  UP,  1999),  arguing  Christianity  is  the  agent  of  religion‘s  own  undoing; La  religion 
 dans la  démocratie  (Gallimard,  Paris,  1998),  pointing  to the  religious  void  in  politics  under  laïcité;  or 
 L‘avènement  de  la  démocratie  (Gallimard,  Paris,  2007),  tracing  the  history  of  democracy  as  a  fragile 
 miracle. (Azouvi and Piron 2003) 


9 John  Milbank  is a British theologian and professor at the University of Nottingham. In Theology  and 
 Social Theory (Blackwell, 1993), arguably his most remarkable work, he tries to propose that Christianity 
 can offer a sufficient account of all of reality and refuses the omnipresence of secular norms in science. 


(University of Nottingham 2009) 
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 Roots 


Early  Christian  thinking  owes  much  to  two  of  its  ancestors,  the  Jewish  tradition  and 
 Greek  thought.  Christianity  subscribed  to  the  continuation  of  the  former  in  theology, 
 while inculturating itself  into a philosophical environment dominated by the latter.  As 
 Jews are still regarded as Christians‘ ―older brothers in faith‖ and the Hellenic mission 
 is  considered  as  one  of  the  most  successful  in  the  history  of  the  Church,  one  can  be 
 quite sure these influences have become an integral part of the Christian teaching. So it 
 will  be  with  their  views  on  wealth  and  power  -  elements  that  constitute  any  political 
 theory. 


The Jewish Tradition 


Most  of  Jewish  thought  on  any  human  enterprise  is  permeated  with  the  omnipresent 
 doctrine  of  the  original  sin.  This  cardinal  view  of  the  human  nature,  which,  crudely 
 said,  holds  that  humans  are  both  angels  and  demons,  offers  something  of  a  dialectic 
 evaluation  structure  for  most  human  things:  Human  persons  are  created  to  the  image 
 and  likeness  of  God,  but  are  at  the  same  time  wicked  due  to  their  seminal  failure  to 
 obey their Creator in the Garden of Eden. And so power and wealth are signs of God‘s 
 favour, loving gifts of God for man to enjoy, yet at the same time, a dangerous source 
 of distraction and unfaithfulness to God.  


Salvation history as recorded in the Old Testament is a series of cycles whose origin is 
 precisely in this. Jews gain universal wealth (1), which leads them to become proud and 
 to  forget  about  God  (2),  thus  provoking  God  to  expose  and  deliver  them  to  their 
 enemies  (3),  so  that  this  misery,  in  turn,  leads  Jews  to  penance  and  a  return  to  the 
 observance of covenant duties (4), prompting God to restore his protection so they can 
 re-establish the foundation of their prosperity (1 again). Only after a complete circle did 
 Jews remember that ―wealth is a gift from God and not a substitute for his friendship‖ 


(Kennedy 2006, 8).  


The  book  of  Sirach,  for  example,  is  notorious  in  joining  the  virtues  of  wisdom  and 
 justness,  and  contrasting  them  with  foolishness  and  wickedness  (see  Sirach  31:8-11). 


The wise understand the true nature of the world and acknowledge God‘s sovereignty 
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 over  it,  hence  committing  themselves  to  justice,  but  the  foolish  are  carried  by  their 
 passions  and  attachments  to  worldly  things,  and  so  become  easily  wicked.  As  a 
 consequence,  in  Jewish  thought,  the  wise  man  is  not  necessarily  someone  who 
 renounces  the  goods  of  this  world,  but  someone  who  understands  their  proper  role  in 
 human life. 


Despite the fact that many early Christian communities held property in common (and 
 we shall return to this important legacy later), the New Testament doesn‘t give this way 
 of  social  organization  as  a  model.  Instead,  Christian  doctrine  teaches  that  the 
 accumulation of worldly goods is acceptable, and wealth and power are suspicious only 
 in the sense that their excess represents a danger of inordinate attachment to them.  


Greek Thought 


One of the most lasting legacies of Hellenic political philosophy is  perhaps the dispute 
 between  Plato  and  Aristotle  about  the  worthiness  of  common  people  to  rule 
 themselves10. Very plainly, Plato considered politics to be a craft as any other, requiring 
 specific skills that a popular vote doesn‘t necessarily take into consideration. Just as we 
 wouldn‘t vote on the best design of a bridge to be built, so we should leave politics to 
 experts who best know its workings.  


Aristotle  on  the  other  hand  argued  that  Plato  underestimates  the  extent  of  virtues  the 
 political class would need to hold in order not to collapse into corruption, once it would 
 have  its  position  of  ―experts‖ assured.  Aristotle  has  greater  belief in  the  ability  of  the 
 ordinary  people  to  govern  themselves  just  as  anyone  else  and  places  expertise  in 
 politics  out  of  the  realm  of  the  positive,  while  realizing  that  no  amount  of  knowledge 
 will ever enable us to dismiss the question of justice.  


This distinction is truly at the heart of this paper and there are ways in which the Right 
 and Left can consider Aristotle and Plato their respective forefathers.  This quarrel also 
 divides  political theory  within  Christianity  and  the  freedom  of  religious  doctrine  does 
 allow to subscribe to one or the other side. 


       


10 See (Hacker 1961, 85-86) 
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Another,  perhaps  more  subtle  influence  are  the  Aristotelian  terms  to  distinguish  two 
 relations to the accumulation of wealth and might. Very much like the Old Testament, 
 Aristotle  sees  a  qualitative  difference  between Oikonomia,  which  is  an  attempt  to 
 accumulate  wealth  for  the  sole  purpose  of  nurturing  oneself  and  one‘s  family,  and 
 Chrematismos, marked to mean earning  money purely for the sake of having more of 
 it11.  


While  this  is  a  very  useful  discernment in  accordance  with  the Judeo-Christian moral 
 tradition,  the  Greeks  have  applied  it  to  merchants  in  what  one  could  today  call  a 
 materialist  defence  of  the  working  class.  Plato  forbade  Greeks  to  engage  in  trade and 
 reserved  the  merchant  function  to  foreigners,  while  Aristotle  defined  the  merchant‘s 
 motivation  as  that  of Chrematismos.  The  reason  behind  that  is  double  –  One,  the 
 product  of  the  merchant‘s  work  is  much  less  palpable  than  that  of  any  craftsman, 
 because the added value of buying a commodity in one place and selling it at a higher 
 price without any modification elsewhere is not visible in any material form. And two, 
 especially  transnational  merchants  often  traded  in  luxuries  rather  than  necessities, 
 further  diminishing  their  perceived  role  in  society.  It  is  then  easily  deduced  that  the 
 merchant,  doing  no  truly  productive  work,  accumulates  money  that  bears  no  real 
 essence of value.  


For all its historicity, this judgment over trade, or business in general, tilted the balance 
 between the  political  focus  on  wealth  redistribution  and  wealth  creation.  Though  ever 
 before  the  industrial  revolution,  one  could  be  excused  for  thinking  that  the  wealth 
 available  to  man  is  constant,  and  so  the  problem  of  poverty  was  to  be  solved  by 
 redistribution, this is not the case since about 200 years ago. The significant uplifting of 
 the poor during the last centuries was overwhelmingly due to the accelerated creation of 
 wealth rather than to its more considerate distribution. Yet it is the Hellenic static view 
 of the world economy that was inherited by the Church, and no one lesser than Catholic 
 thinker  Michael  Novak  argues  that  the  Church  failed  to  reflect  and  address  the  new 


       


11 See (Kennedy 2006, 9-10) 
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 economic  realities  and  has  long  lost  the  say  that  Christian  businessmen  would  expect 
 from her12. 


In  sum,  Christianity  has  inherited  a  wary  yet  favourable  attitude  to  politics  and  the 
 economy whose dichotomy reflected in the disputes between secluding from the world 
 and  embracing  it,  between  the  static  and  dynamic  perception  of  wealth,  between 
 common and private property, which endured for all of its following history. But what 
 is  most  important  from  this  historical  point  of  view,  as  we  shall  see  in  the  following 
 part, is that this discourse gradually ceased to play a decisive role in forming the social 
 and  political  system,  and  gave  way  to  secular  thinking.  Whether  it  was  a  complete 
 retreat  of  anything  religious  from  the  public  sphere,  or  a  seamless  transformation  of 
 theological  discourse  into  a  secular  one,  is  what  Gauchet  and  Milbank  shall  argue 
 about. 


       


12 See (Novak 1998, 201) 
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Mainstream history of Liberalism 


“For  religion  is  not  primarily  ideas  and  convictions,  as  it  has 
 become  among  us  occidental  moderns.  It  is  a  way  of  living  of 
 human  communities,  a  framework  of  the  human  social  space  in 
 its totality. The exit from religion is a passage into a new political, 
 social,  judicial, temporal mode  of  being.  This  process,  which  has 
 engendered  what  we  call  modernity,  continues.  It  does  not  imply 
 the  disappearance  of  religious  faith,  but  changes  its  place  in  the 
 collective existence.” 


Marcel Gauchet13
 According to Marcel Gauchet, and in line with what I dare call mainstream history of 
 political  science,  the  emancipation  of  the  political  from  the  religious  is  the  principal 
 struggle  that  marked  the  advent  of  modernity.  This  struggle  would  repose  on  at  least 
 two  complementary  conflicts.  First,  the  impossibility  of  coexistence  of  a  political 
 regime  determined    by  a  single  faith  in  the  final  things  of  man  on  one  hand,  and  the 
 plurality  of  these  convictions  in  society  on  the  other.  Second,  the  revealed  and  hence 
 almost immutable character of the religion of the Church, entering into a conflict with 
 the will for change that springs from advances in technology.  


Before looking at its consequences, a couple remarks concerning the central problem of 
 emerging plurality as a theological question.  


The Problem of Plurality 


Revealed  religion,  by  definition,  seeks  to  propose  the  existence  of  an  ultimate  end  of 
 man and the means to accomplish it. The ensuing question is inherent in these terms  – 
 If we speak of the final things of man, it is of man in general, not of a single people or 
 of a specific community, but of all man, without exception. It is therefore clear that the 
 means to achieve salvation will be essentially absolute  – with one human nature, there 
 can only be one solution to her condition.  


Once we accept that religions treat absolute ideas and values, it will immediately follow 
 that  every  religion  can  consider  itself  the  single  best  of  all;  Should  it  believe  that 
        


13 See (Marcel Gauchet, in: Legros 2008) 
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 another religion holds the redemptive truth and not itself, it would adopt that truth (and 
 this  is  a  process  we  witness  for  centuries).  If,  on  the  contrary,  it  saw  no  system  of 
 thought  that  could  compete  with  its  doctrine,  it  has  no  reason  not  to  see  itself  as  the 
 only true religion.  


Another factor in favour of this auto-affirmation is the foundations in divine revelation. 


If  the  word  of  God  is  understood  as  direct  and  unavailable  to  reinterpretation,  the 
 doctrine allows virtually no flexibility in accommodating foreign concepts. It is only in 
 Judaism  and  in  Christianity  several  centuries  after  her  institution  that  a  freer 
 interpretative reading of Scripture is legitimated (this approach is edified most recently 
 in the encyclical Dei Verbum of the II. Vatican Council).  


We therefore see a dichotomy of the problem of religious plurality: The same reason – 
 the relation to the absolute – which gives an explosive potential to plurality, at the same 
 time  represents  a  strong  capacity  to  unification  under  a  single  religion  thanks  to  the 
 subordination  of  everything  to  an  ultimate  end.  And  it  is  through  these  two  attributes 
 that religion will lay at the foundations of modernity.  


The  Political  Accommodation  of  Religion  –  From  State  Religion  to 
 Separation.  


One of the first means to reconcile religion with the political was the institution of State 
 religion, through which Christianity was accorded first tolerance and then exclusivity in 
 Rome.  The  religious  and  the  political  were  mingled.  It  is  hardly  questionable  that, 
 already, the first motivation of Constantine in declaring the Edict of Milan was to win 
 the  favour  of  Christians  and  avoid  eccentric  social  tendencies.  This  wasn‘t  but 
 confirmed  by  his  famous  imperial  rescript  calling  for  the  reconciliation  of  Christians 
 bickering over Arianism.14


This regime was indebted to the philosophy of St Augustine. In spite of his separation 
 of the City of God and the City of Man according to the biblical ―Render unto Caesar 


       


14 See (Eusebius 1845, 107-108) 
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the things which are Caesar‘s, and unto God the things that are God‘s‖15, he gives them 
 a hierarchic order by giving primacy to the papacy, the pope being the head of religious 
 authority,  formally  above  the  Emperor,  whose  role  was  nothing  but  to  execute  papal 
 mundane power. The situation was mutually profitable – while the Church lent a divine 
 legitimation to the Emperor and dealt with dissent in his midst, the Emperor protected 
 her and guarantied her a certain power and wealth.  


This  wobbly  constellation  was  in  place  (despite  incessant  disputes  between  the  pope 
 and  the  emperor  concerning  their  two  domains  –  the  investiture,  propriety,  doctrinal 
 authority etc.) virtually until the Reformation and ensuing religious wars. The Church 
 failed in her function of administering plurality, an immense social rupture in her own 


―sphere‖.  


Beginning,  say,  the  symbolic  Peace  of  Augsburg  in  1555,  princes  realize  the  lethal 
 effects  of  this  overturn  and  decide  to  challenge  the  established  hierarchy.  Ever  since, 


―cuius region, eius religio‖, the prince determines the religion of his city, organizes its 
 life (he names priests, manages its wealth etc.) and stays the only responsible for guard 
 its plurality. The Thirty Years‘ War, the mutual massacres of Catholics and Protestants 
 or  the  proclamation  and  later  revocation  of  the  Edict  of  Nantes  show  that  it  was 
 anything but a trivial task. 


These  events  were  partly  reflected  and  partly  conditioned  by  the  thoughts  of 
 Machiavelli  and  his  Prince,  who  uses  religion  cynically  in  his  profit as  a  social  bond, 
 entirely under his control, or Hobbes, conceptualizing the Christian State where Church 
 and State intermingle, but where religion serves to maintain obedience and peace.  


This  regime  of  hierarchic  coexistence,  represented  in  our  lands  by  the  Josephine 
 reforms,  yet  no  less  violent,  will  have  to  wait  for  the  French  Revolution  to  be 
 challenged. Criticism came especially from liberals who opposed the absolute authority 
 of  the  State  and  from  advocates  of  human  rights  which  guaranteed  freedom  of 
        


15 This quote is held in high esteem also for the fact that it appears in all three synoptic gospels: Matthew 
22:21, Mark 12:17 and Luke 20:25. 
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 conscience. What would emerge from this critique is the mode of separation that would 
 last up until now. 


The Separation 


Gauchet  and  mainstream  liberal  theories  would  distinguish  several  different  factors 
 leading to the fundamental separation of Church and State. 


The most contestable attribute of the previous mode of coexistence is the power of the 
 prince to impose religion (or the tolerance of some of them) of his choice to the people. 


With the stream of human rights at full throttle and the French Revolution with thinkers 
 like Locke, Constant or Tocqueville, such a limitation is unendurable.  


They  are  thus  proponents  of  a  liberal  regime,  which,  seeing  that  no  hierarchic 
 arrangement  of  the  two  domains  is  possible,  strictly  divide  the  two.  Religion  and  her 
 disputes are pushed out of the public space. The State poses no limits to the freedom of 
 conscience  and  dares  not  interfere  with  the  formal  nor  substantial  constitution  of 
 religion.  Likewise,  having  shed  all  coercive  power  and  marked  with  a  violent  past, 
 religious disputes pass from battlefields to private and scholastic fora. 


It should be reminded, and this is the most controversial liberal thesis, that besides this 
political causality,  a  theological  factor  has  enabled this  development.  Marcel  Gauchet 
stipulates  that  this  ―exit  from  religion‖  (Gauchet,  xviii)  was  carried  in  seed  in 
Christianity  since  its  foundation.  Besides  the  Gospels‘  separation  of  engagements 
towards Caesar and God, he cites a characteristic common to all monotheisms, namely 
that  divine  power  is  concentrated  in  one  single  will  at  the  expense  of  pantheistic 
powers,  thus  freeing  the  field  of  the  natural  to  human  exercise.  But  he  goes  even 
further,  differentiating  Christianity  from  the  other  two  monotheisms,  stressing  the 
double edge of the mission of Christ – if God approached men by sending his only son 
to Earth, he at the same time distanced himself from them, as it became  clear that God 
is  so  remote,  that  he  must  be  incorporated  by  a  human  to  be  able  to  entertain  a 
relationship with us. While Islam and Judaism cover the entirety of public and private 
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life,  this  distance  of  God  in  Christianity  establishes  a  large  opening  of  the  world  to 
 human action – be it scientific, social, or political. 


There  is  also  significant  theological  support  for  this  grand  separation  in  The  New 
 Testament. Paul of Tarsus in Romans 13 talks of the government authority as ordained 
 by  God  and  therefore  to  be  followed:  ―Let  every  soul  be  subject  to  the  governing 
 authorities. For there is no authority except from God, and the authorities that exist are 
 appointed by God. Therefore whoever resists the authority resists the ordinance of God, 
 and  those  who  resist  will  bring  judgment  on  themselves.  (…)  Render  therefore  to  all 
 their due: taxes to whom taxes are due, customs to whom customs, fear to whom fear, 
 honor to whom honor.‖ (Romans 13, 1-2.7) This fundamental avoidance of competition 
 between  ecclesial  and  worldly  power  provides  for  separation  of  the  two,  although, 
 paradoxically,  this  prescribed  obedience  had  long  been  a  fruitful  basis  for  the 
 Emperor‘s policy of courting the pope and thus assuring loyalty of his subjects.  


Finally, let us mention a, say, sociological factor incurred by the Reformation and the 
 Restoration. After decades of debates between Catholics and Protestants, a fatigue and 
 perceived  vanity  of  theological  speculation  has  spread  amid the  intelligentsia,  leading 
 to the transfer of the greatest spirits of theology to the sciences16. The political debate 
 hence changed its discourse and was more receptive to the role of the human in its own 
 organization. 


This separation of religion and State remained the destiny of Europe for two centuries. 


Nevertheless, this regime was in no way monolithic or static during this period, and, it 
 continues  to  form  on  the  fundamental  wave  of  secularism  between  borders  of  the 
 French laïcité and Charles Taylor‘s politics of recognition. 


       


16  I owe this  remark  to  Mr  Michel  Marian  who  pronounced  it  during  a  course  of  Public  Philosophy  at 
Sciences Po in November 2007 
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Now this basic premise that the Enlightenment and Liberalism were in effect victories 
over the collapsing Christendom, is generally accepted, be it with different opinions on 
the  positivity  of the  role of Christian theology in the process. Yet for John Milbank‘s 
Radical Orthodoxy movement, the matter is not so simple, and this chapter deserves a 
brief contestation by his theses.  
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John Milbank’s Critique 


“Once,  there  was  no  „secular‟.  And  the  secular  was  not  latent, 
 waiting  to  fill more  space  with  the  steam  of the  „purely  human‟, 
 when the pressure of the sacred was relaxed. (…) The secular as a 
 domain  had  to  be  instituted  or  imagined,  both  in  theory  and  in 
 practice.” 


John Milbank17


Altogether opposed to both Liberalism and the mainstream theories of its foundations, 
 Milbank  considers  the  aforementioned  theological  origin  of  the  separation  of  Church 
 and State as false and Liberalism as ―constituted in its secularity by ‗heresy‘ in relation 
 to  orthodox  Christianity,  or  else  a  rejection  of  Christianity  that  is  more  ‗neo-pagan‘ 


than simply anti-religious‖ (Milbank 1993, 3). 


With  its  concept  of  virtue,  Milbank  would  go,  antiquity  conditioned  any  right  to 
 possessions  by  the  foremost  control  of  one‘s  very  own  property,  one‘s  self.  Self-
 identity was very tensely bound with the ability to rationally master the passions.  This 
 antique  virtue  was  picked  up  by  Christianity,  but  deconstructed  by  nominalist18  and 
 liberal thought, most eloquently represented by Hobbes.  


In line with the hypothesis of this thesis, Milbank sees at the root of this deconstruction 
 a conception of will detached from any transcendence. ―[O]blivious to questions of its 
 providential purpose in the hands of God‖, Liberalism has ―difficulty in understanding 
 any ‗collective making‘‖, and ―to keep notions of the State free from any suggestions of 
 a collective essence (…) it must be constructed on an individualist model. It is in this 
 inescapable  imperative  of  nominalism-voluntarism  that  one  discovers  the  kinship  at 
 root of modern absolutism with modern liberalism.‖ (Milbank 1993, 13).  


       


17 See (Milbank 1993, 9) 


18 Nominalism is a school of thought begun in the Middle Ages by the Franciscan William of Ockham, 
 which states that all things are unique and distinct, and that creating categories is always a reduction and 
 in the end a falsity. As banal as it may seem, it has far-reaching consequences that are altogether heretic. 


Especially, nominalists deny that there is any human nature. Therefore, human beings have no necessary 
consistency in them. In ethics, each person makes up his own code, and the codes can be very much at 
odds. ―To a nominalist, everything is will alone, not reason. To those who think like this, everything is 
power.‖ See (Holmes 2008). 
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 In other words, if we are to maintain a society together with nothing  but a large set of 
 individual wills, we need an undisputed power which would control ―virtueless‖ force 
 with even greater force. This is the first prerequisite, not any form of social consensus. 


Modern politics is thus constructed as a field of pure power and violence, and not, as 
 Gauchet  would  have  it,  as  the  science  of  managing  worldly  affairs  in  a  truly  human 
 manner after the escape from oppressive Church control. Citing Hobbes, ―The right of 
 Nature, whereby  God reigneth over men, and punisheth those that break his Lawes, is 
 to be derived, not from his creating them, as if he required obedience as of gratitude for 
 his benefits, but from his Irresistible Power.‖ (Leviathan, Part II, ch. 21, p. 271, quoted 
 in (Milbank 1993, 15)19.  


According  to  Milbank,  Monarchy  was  originally  conceptualized  as  an  image  of  the 
 Trinity,  as  ―a  union  of  mind,  and  an  identity  of  motion,  and  a  convergence  of  the 
 elements to unity‖ (Milbank 1993, 14). Originally, then, the Monarch was intended to 
 be  a  personified  expression  of  the  will  of  the  governed,  a  uniting  principle.  It  were 
 nominalists that twisted the institution in theory by defining it as a stark unity distinct 
 from all remaining unclassifiable and distinct unities within Creation, and so allowed it 
 to become absolutist.  


These absolutist origins, Milbank argues, remain the essence of today‘s State. Far from 
 being  fruit  of  a  biblical  seed,  the  current  separation  of  religion  and  politics  is  the 
 consequence  of  a  wicked  heretical  convolution  at  a  philosophical  level.  Not  laws  or 
 reason command the way of human affairs, but pure power, exercised by the political 
 and,  above  all,  economic  elite.  The  free  transnational  market  that  is  a  direct 
 consequence of the same heretical theology hence deserves as much criticism as any of 
 its originators.20


       


19 We can see a most clear perpetuation of this tradition in the 20th century in the works of Carl Schmitt, 
 who  is  not  a  bit  less  critical  of  liberalism.  Agreeing  with  Milbank  that  "all  significant  concepts  of  the 
 modern  theory  of  the  State  are  secularized  theological  concepts",  he  considers  power,  granted  by  the 
 famous ―exception‖ to law, to be at the root of the State. 


20 Milbank expands his criticism to Capitalism in general, which classifies him as Leftist in our debate. 


How exactly he imagines heresy to lead to the sprouting of Capitalism will be hinted at in the chapter on 
the Left. 
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It should be noted that many other Christian scholars do have difficulties with accepting 
 the thesis of the liberating withdrawal of Christendom. Yet in contrast to Milbank, they 
 generally  do  support  the  present  liberal  state  of affairs.  For  example,  Chafuen  studies 
 late  scholastics  to  set  the  roots  of  the  contemporary  economy  in  pre-modern  Catholic 
 thought (Chafuen 2003). In a similar fashion, Gregg enumerates Christian concepts that 
 are  prerequisites  for  the  emergence  of  commercial  societies  (Gregg  2007). 


Paradoxically,  then,  past  Christian  contributions  to  the  modern  society  that  these men 
take pride in, are, for Milbank, the Church‘s shame.  
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Present Streams 


“There is an understandable tendency among Christian writers on 
 politics to build the edifice of their thought on some one doctrinal 
 emphasis, or at least a very limited number of theological points of 
 emphasis.”  


J. Philip Wogaman21


Though  it  is  widely  accepted  that  Christendom  ceased  to  play  its  decisive  role  in 
 politics,  Christian  theology  never  ceased  to  think  and  rethink  political  questions  in 
 order to develop stances compatible with Christian faith. With the rise to prominence of 
 faith-based  politics,  not  least  because  of  the  exacerbation  of  the War  on  Terror,  the 
 relevance  of  religious  political  reflexion  reached  long  unseen  levels.  This  is  why,  in 
 spite  of  the  fundamental  separation  of  State  and  Church,  I  consider  worthwhile 
 examining the current streams of Christian politics. 


       


21 See (Wogaman 1988, 113) 
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The Right 


Neither  the  economic  nor  the  political  spheres  can  function 
 entirely on their own. Both the economic and the political sectors 
 need  to  be  peopled  with  individuals  who  have  well-formed 
 consciences.  Therefore,  economics  and  politics  rely  upon  the 
 Church,  the  family,  and  other  social  structures  that  shape  the 
 conscience. 


Jennifer Roback Morse22
 Freedom and Christian Anthropology 


The  standard  Christian  argument  in  favour  of  a  limited  State,  the  hallmark  of 
 everything  on  the  Right,  starts  with  a  restatement  and  interpretation  of  Christian 
 anthropology to combine freedom and virtue.  


Christianity picks up and develops the Jewish understanding of liberty described earlier 
 in this paper. Liberty means following Mosaic law, as every sinful turn away from God 
 led  to  servitude.  To  be  delivered  from  their  bondage  as  a  people,  the  Jews  needed  to 
 return to the observance of divine laws.  Christianity furthered this understanding in  at 
 least  two  ways.  Through  an  internalization  of  the  moral  code  (you  sin  not  when  you 
 cheat your wife, but already when you let your eyes stare with lust at another woman) 
 and  with  the  commandment  of love,  this  moral ―economy‖  upgrades  its  validity  from 
 the  people  as  a  whole  to  every  person  individually.  Everyone  is  accountable  for  his 
 deeds before God and so is the extent of his freedom dependent upon his own fidelity to 
 God‘s commandments. 


St. Paul agitated to ―Prove all things; hold fast that which is good.‖ (1Thess 5, 21) and 
 so  he  and  later  the  Church  Fathers  asserted  that  there  is  truth  to  be  found  in  pagan 
 philosophies,  apart  from  the  revealed  word.  Together  with  many  other  concepts  of 
 Greek thought, they adopted the notion of virtues, i.e. the qualities of character that are, 
 in  Aristotle,  defined  as  a  means  between  a  lack  and  excess  of  any  trait23.  In  thinking 
 about  them,  Plato  supposed  that  people  always  chose  what  they  thought  led  to  the 
        


22 See (Roback Morse 2009) 


23 For example, generosity is a balance between parsimony and extravagance. 
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 greatest  good,  so  vicious  choices  would  be  made  mostly  due  to  wrong  information 
 about the means to that  good end. Hence, virtue was to a certain degree a question of 
 wisdom,  of  knowledge,  often  identified  with  prudence.  St.  Augustine  blended  these 
 virtues with the Christian understanding of freedom. For him, attaining freedom meant 
 developing one‘s virtues to gain command of one‘s actions.  


Thomas  Aquinas  some  ten  centuries  later  rooted  Augustine‘s  freedom  in  reason  and 
 will,  the  two  defining  characteristics  of  humans  inherited  from  their  resemblance  to 
 God.  Aquinas  observed  that  if  the  creation  has  a  strict  logic  to  it,  then  it  must  have 
 gotten  it  from  God,  who  too  must  be  reasonable.  And  so,  the  act  of  divine  will  that 
 caused  the  world  to  come  about24  must  have  been  in  close  relation  to  reason  that 
 permeated  it  from  the  beginning.  It  follows  that  if  man  is  created  in  the  image  and 
 likeness of God,  his capacities to choose freely proceed  from reason and the will; and 
 because reason is naturally driven towards the truth, and will naturally seeks goodness 
 and  happiness,  freedom  that  presupposes  them  will  always  choose  what  is  reasonable 
 and good.  


Useful is a comparison to a child playing the piano. When untrained, it is free to hit the 
 keys however it wants, but the result will be a cacophony unless it painfully disciplines 
 itself  beforehand  and  learns,  which  requires  constant  acts  of  reason  and  will.  Only 
 through  patient  practice  will  the  child  gain  greater  freedom  to  play  what  it  wills.    In 
 other words, it needs virtue to be truly free. 


This  ―freedom  for  excellence‖  stands  especially  in  contrast  to  the  ―freedom  of 
 indifference‖, the child of nominalism championed by William of Ockham.25 The Right 
 believes  that  the  present  world  is  dominated  by  this  philosophy,  if  not  in  theory  then 
 certainly in practice, and it stresses the need to engage it if we are to preserve the right 
 kind of freedom.  Nominalism claims there are no universals, such as  virtue or human 
        


24 Note that compared to contemporary mythologies, the Hebrew story of creation is one of the few that 
 consider the origin of the world to lie in an independent decision of God, and not in the result of a divine 
 fight, a natural phenomenon, or even an accident. 


25  A  Franciscan  thinker  of  the  first  half  of  the  14th  century,  he  studied  at  Oxford  and  his  degree  was 
withheld  for  heresy.  Most  famous  for  Ockham‘s  razor,  today  a  ―rule  of  thumb‖  of  choosing  between 
hypotheses with different complexities in science. 
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nature, because they don‘t have any real content, they are just names or concepts in the 
 mind which have no realm in which to exist. It is thus impossible to condition freedom 
 by reason and will, because these qualities are considered non-existent and inapplicable 
 to  such  a  myriad  of  instances  which  ―freedom‖  stands  for;  Every  act  of  choice  is  a 
 particular  whose  mechanism  is  unintelligible  from  the  outside,  and  which  exhibits  no 
 universal  truth  about  human  nature.  Freedom  is  then  nothing  but  a  situation  where 
 multiple options are offered, irrespective of whether past or future choices could widen 
 or narrow the palette of options (such as  choosing to practice could  in the case of the 
 child  playing  piano),  and  whether  the  decision-making  process  is  commanded  by 
 reason and strong will, or by inordinate passions.  


―An important question arising at this point is whether we are free when we do not act 
 on  the  basis  of reason.  One  response  is  to  say  that  acting  on  the  basis  of  emotions  or 
 rationalizations  is  still  to  act  freely  but  only  insofar  as  we  are  acting  in  (...)  a 
 noncoerced manner. In another sense, however, the answer to this question is surely no. 


This becomes more evident if we consider the actions of an insane person. Though his 
 actions  are  not  coerced,  we  do  not  consider  his  actions  to  be  freely  chosen  precisely 
 because  the  person‘s  rational  will  is  impaired.  For  centuries,  legal  systems  have 
 permitted defendants to enter the plea of ―not-guilty-by-reason-of-insanity‖. They are, 
 in short, allowed to claim that they were not responsible for their action because their 
 will  was  not  shaped  by  reason.  Defendants  making  such  pleas  are  maintaining,  in 
 effect, to have been a prisoner of ―unreason‖. Unless reason guides the will, there is no 
 free  choice,  and  without  free  choice,  we  cannot  be  regarded  as  responsible  for  our 
 actions.‖ (Gregg 2003, 42)  


There  are  several  direct  consequences  of  this  approach  to  human  freedom  that  is 
unacceptable to the Christian Right. The reason why I take such pains over developing 
the nominalist point of view is that a large part of the Christian Right defines itself by 
its  opposition  to  it.  We  shall  develop  this  argumentation  later,  as  it  is  immediately 
related to the central hypothesis of this paper, so let us for now quickly summarize the 
advanced objections.  
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 First of all,  when natural inclinations to truth (from reason) and happiness (from will) 
 no  longer  serve  as  criteria  for  the  proper  use  of  freedom, then  freedom and  truth will 
 seem as opposed. This is clearly visible in our time, when any claim to objective truth 
 is seen as an attempt to limit the freedom of others, as everyone is entitled to  his own 
 truth. But then, if reason cannot determine what action is right and what not, in a world 
 of  indeterminate  wills  with  no  means  to  evaluate  them,  we  are  left  with  nothing  but 
 clashing wills. The only option, then, is to follow Nietzsche and Social Darwinism and 
 let  the  strongest  win.  ―In  fact,  without  truth  claims,  there  is nothing  to  which  we  can 
 morally appeal in order to defend freedom. If there is only opinion  – your opinion, my 
 opinion, everyone else‘s opinion – but no truth, and if every opinion is valid simply by 
 virtue  of  being  freely  chosen,  then  (...)  politics  is  reduced  to  a  question  of  who  can 
 provide their opinion with legislative weight.‖ (Gregg 2003, 31) We will examine why 
 this is inadmissible in the coming chapters. 


As a theological collateral, this precedence of will implies that God, to whose image we 
 are  created,  is  irrational,  because  his  acts  come  not  from  reasoning  deliberation,  but 
 from  arbitrary  caprice.  If  this  concept  of  divine  decision-making  may  seem  as  doing 
 justice to God‘s omnipotence (How could God be limited by reason, if he may do as he 
 wishes?),  it  has  far  reaching  consequences  for  any  attempts  to  entertain  a  personal 
 relationship  with  him.  If  one  cannot  rely  on  the  rationality  of  God,  then  no 
 reinterpretation of his word is admissible – If we cannot be sure that he expects to use 
 our  reason,  then  trying  to  analyse  his  commandments  must  seem  as  arrogant.  It  is 
 impossible  to  be  confident  in  the  goodness  of  his  acts,  if  he  may  choose  to  act  in 
 defiance  of  all  justice  or  compassion  or  purpose.  The  orthodox  response  is  that  yes, 
 God  could  choose  to  behave  irrationally,  but  he  chooses  not  to,  because  the  true 
 purpose  of  choice  is  to attain the  good  and  the  reasonable,  and  we in  his  likeness  are 
 called to act likewise.26  


       


26 This position takes a very interesting turn in M.A. Gillespie, who sees in this rationality of God a way 
to appropriate him: ―The unpredictable and transrational God of nominalism is revealed as rational and 
predictable  when  he  is  seen  within  Descartes‘  bastion  of  reason  and  certainty.  God‘s  infinite  and  all-
powerful will proves in the end not to endanger human will and power, but, on the contrary, to enable it 
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But nominalism breeds several other objectionable theses.  By claiming that universals 
 are only images in the mind that have no autonomous existence, nominalism implies a 
 form  of  reductive  materialism.  The  fact  that  constructs  of  the  mind  have  no  value 
 because they are immaterial means that matter adequately covers all existing reality. If 
 this is so, then the will whose primacy nominalism so ardently endorses is nothing but 
 an  illusion:  if  there  is  no  way  to  escape  the  materialist  law  of  cause  and  effect,  then 
 human choices must also be governed by a determined course of physical and chemical 
 reactions  inside  our  brains  on  which  we  have  absolutely  no  influence.  But  this 
 determinism  would  deprive  morality  of  any  purpose  and  strip  all  humans  of 
 responsibility  for  their  acts  –  if  we  are  nothing  but  helpless  victims  of  a  material 
 history, then we cannot be held responsible for  our actions, which would be but mere 
 fancy of matter that happens to take place in our bodies.  


A  closely  related  sibling  of  determinism  is  empiricism,  which  states  that  there  is  no 
 knowledge  other  than  that  gathered  by  the  senses,  i.e.  empirically.  Besides  ultimately 
 leading  to  denying  the  existence  of  God,  empiricism  also  excludes  the  ―ought‖  from 
 reason.  As  the  canon  18th  century  philosopher  David  Hume  posited,  relying  precisely 
 on these grounds, a scientist cannot arrive from describing what ―is‖ at what ―ought to 
 be‖  without  imputing  his  own  subjective  judgment  somewhere  on  the  way.  In  other 
 words,  no  evaluative  statement  is  deducible  purely  from  a  set  of  facts.  This  stands  in 
 sharp  contrast  to  the  Christian  view  that  basic  moral  guidance  has  been  revealed  to 
 everyone and that it is accessible to the conscience and to reason.  


In contrast to all this, Christian faith understands itself as reasonable, claiming that it is 
 possible  to  uncover  most  of  its  teaching  by  reason  alone.  Although  divine  Grace  and 
 Revelation  are  essential  parts  of  the  Christian  faith,  their  claims  too  are  supported  by 


      


to achieve a universal mastery of nature. This conclusion points to the underlying meaning of Descartes‘ 


proof. It is not meant to demonstrate the existence of God but to show that God is irrelevant for human 
affairs, to show that even  if there  is an  infinite and omnipotent God, he cannot be a deceiver, a genius 
malignus. If we can know with certainty that there is no genius malignus, then we cannot doubt the truths 
of mathematics. (…) In short, because God cannot be a deceiver, we can become God.‖ (Gillespie 1996, 
61-62) 



(34)29 | 
 reason27. Christianity is the religion of the Logos, as opposed to other superstitions, and 
 claims that reason and faith mutually enrich each other; Faith without reason will grow 
 into  pure  fanatic  superstition  and  feelings  with  no  universal  application,  while  reason 
 without faith leads to science speaking beyond its competence and to nihilism.  


This  is  why  Christians  stress  the  need  to  restore  reason  to  its  proper  place.  Having 
 reason  in  the  right  relation  with  the  will  on  the  one  hand and  with  faith  on  the  other, 


―Freedom  for  excellence‖  will  become  a  more  reasonable  position  than  that  of  the 


―Freedom of indifference‖, because it sees will as geared toward happiness which it is 
 meant  for,  and  not  as  a  fanciful  arbitrary  force  that  stands  at  the  origin  of  everything 
 else.  


Limited Government 


The  Christian  anthropology  outlined  above  is  the  foundation  for  any  thinking  about 
 limited Government from a Christian perspective. 


Plato wrote that the Polis is the soul writ large, and Aristotle prefaced his politics with 
 ethics. If we are to know what is good for the society,  the argument goes,  we need to 
 know what is good for the person. If we are to talk about how the Government and how 
 it should be organized, we need to know what the good of the person is. Aristotle said 
 that the good of the individual is to be found not in pleasure or honour or wealth, which 
 can all be taken away, but in a life of virtue, or a habit of excellence, a mean between 
 two  extremes,  as  we  saw  earlier.  And  the  purpose  of  the  Polis  is  the  perfection  of  its 
 members in this very sense.  


The Aristotelian ideal of virtue is developed in the Judeo-Christian tradition of freedom 
 for  excellence,  and  it  is  very  important  to  maintain  the  vision  of  a  Christian  when 
 considering both personal and social affairs, because these basic viewpoints determine 
 the resulting ideals about the political and economic system.  


       


27 Even the resurrection,  miraculous as  it  is,  is  based on testimonies and reasonable apprehension. It is 
not given to be believed out of the void. 
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For  instance,  if  we  accept  a  nominalist  view  of  the  person,  this  will  immediately 
 translate  into  Government.  If  will  becomes  separated  from  truth,  then  political  power 
 becomes separated from truth. Further, if we accept a limited view of reason inherited 
 from the likes of Francis Bacon, an empiricist vision, we cannot seriously tackle issues 
 of  justice,  of  beauty,  of  what  is  right  and  wrong,  because  if  reason  is  just  empirical, 
 then justice, truth and all values that the political is meant to protect  is just subjective. 


Christianity  refuses  this  empiricist  version  of  reason  for  the  simple  reason  that  it  is 
 reductionist and in the end self-refuting.28 That‘s why Christianity calls for an expanded 
 the notion of reason beyond the empirical, so that it includes beauty, truth, faith, etc.29
 As  evident  from  the  discussion  about  freedom,  the  (Rightist)  Christian  approach  to 
 politics starts with asking what is the good of the person, to derive common good from 
 that,  and  not  inversely.  If  we  avoided  the  concept  of  an  aboriginal  calamity,  i.e.  of 
 original sin, which places the source of evil at the heart of the human person, and  we 
 hence  said  that  humans  are  good,  and  all  the  bad  they  commit is  to  be  attributed to  a 
 bad  external  system,  then  we  would  ask  how  to  change  the  Government  so  that  it 
 generates good people, which is an illusion. So if we accept the concept of freedom for 
 excellence  and  the  priority  of  the  person,  we  still  need  to  ask  how  people  are  to  live 
 with each other.  


Even  if  we  accept  that  the  highest  value  is  individual  autonomy,  then  it  is  still  big 
 enough  of  a  question  to  decide  how  far  should  this  autonomy  go  in  regard  to  others. 


With  the  Christian  understanding  of  freedom,  the  question  becomes  even  more 
 complex,  because  it  can  call  certain  actions  as  immoral  even  though  they  have  no 
 adverse  effects  on  others.  Then  the  question  will  arise  how  far  the  law  should  go  in 
 legislating morality, what are appropriate means of coercion etc. So before tackling this 
 subject, let us consider the principal Christian contribution to the thinking about limited 
 Government. 


       


28 The first claim of empiricism is that to prove means to demonstrate empirically. Yet this claim cannot 
 be proved by any empirical means. 


29  For  an  ample  demonstration  of  this  attempt,  se  Benedict  XVI‘s  Regensburg  address 
(http://www.zenit.org/article-16955) 
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 Though  the  mainstream  history  of  modernity  we  proposed  earlier  argues  that  true 
 liberalism  could  come  into  being  only  after  the  regress  of  religion  from  the  public 
 square,  the  Christian  Right  suggests  that  not  only  is  the  usurpation  of  the  sources  of 
 political freedom by  secular schools of thought inexact, but it also obfuscates the fact 
 that  many  of  the  Enlightened  thinkers  stood  at  the  root  of  totalitarian  regimes.  The 
 contribution of Christianity to our modern political system is much underestimated. 


The basic contribution lies in the fact that the Church by definition limits the State. For 
 if the Church demands that man follow her or God or the conscience, then she points at 
 an  authority  different  from the  State,  which  leads  to  an  immediate limitation  on  State 
 power. The famous ―Render onto Caesar what is Caesar‘s, and to God, what is God‘s‖ 


is  so  revolutionary  because  it  distinguishes  temporal  from  spiritual  authority,  which 
 was one in Antiquity, when Government was seen as possessing divine characteristics. 


To  the  pagan  mind,  the  separation  of  temporal  and  spiritual  was  incomprehensible. 


What  Christianity  achieved  was  an  unprecedented  desacralization  of  the  State.    The 
 Government does derive its authority from God,  so it is not an anarchical position, but 
 it is not divine. 


Throughout the centuries, there were instances when the Church identified herself with 
 the  Govrenment.  But  the  distinction  remains,  that  no  earthly  authority  is  ultimate.  A 
 specific demonstration of the division between Church and State is that many criminal 
 cases, such as usury, defamation, fornication, adultery, perjury, etc. were dealt with by 
 Church  authorities.  With  the  Reformation,  the  Right  holds,  these  powers  were  taken 
 away and instead expanded Government. Princes of all denominations were, of course, 
 eager  to  take  advantage  of  this  possibility  to  gain  more  power.  This  situation  was 
 exacerbated  not  only  by  the  theory  of  divine  right  of  kings,  but  also  by  certain 
 Enlightenment  thinkers  such  as  Rousseau,  who  argued  that  we  are  rational  cultivated 
 minds and we can plan the State and use absolute power to improve society.  


This  inherent  limitation  of  State  by  the  Church  is  also  palpable  in  modern  cases  of 
totalitarianism,  where  Christians  were  at  the  forefront  of  dissidence.  Totalitarianism 
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despises  Christianity,  because  she  challenges  the  totalitarian  ideal  to  take  everything 
 under  State  control.  ―Whoever  exalts  race,  or  the  people,  or  the  State,  or  a  particular 
 form  of  State,  or  the  depositories  of  power,  or  any  other  fundamental  value  of  the 
 human  community  -  however  necessary  and  honorable  be  their  function  in  worldly 
 things - whoever raises these notions above their standard value and divinizes them to 
 an idolatrous level, distorts and perverts an order of the world planned and created by 
 God; he is far from the true faith in God and from the concept of life which that faith 
 upholds.‖ (Pius XI 1937, §8) The Rightist assertion is that this has been the position of 
 Church throughout history despite multiple lapses.  


Now although there is obviously no specifically Christian form of Government, so there 
 is wide space for prudential judgment, but there are some doctrinal limits to what may 
 be  considered  a  just  and  defensible  system.  Samuel  Gregg30  presents  several  of  those 
 limits in the form of doctrinal claims that should be respected in conceiving a political 
 regime. 


First of all, humans are social beings and they need others to flourish. This is visible not 
 only in the story of the Genesis, where Adam receives Eve because ―it is not good to be 
 alone‖, but also in the crucial doctrine of the Trinity, which implies that God is not a 
 lone  individual,  but  a  community,  so  he  is,  from  his  very  essence,  social.    If  we  are 
 created to his image, we are equally equipped for living in a communion. Most people 
 have a vocation for marriage, and even those that choose to lead a religious life are not 
 to  be  alone,  but  in  an  intimate community  with  God  and  with  others.  In  other  words, 
 humans are called to love, and freedom should serve this purpose.  


Second,  humans  are  good  but  fallen.  So  there  is  need  for  coercion,  as  a  form  of 
 deterrence  and  as  a  means  of  implementing  justice,  both  ex  post  and  ex  ante.  In  this 
 respect, the core competence of the State is the punishment of evildoers.  


But,  the  State  being  formed  by  the  same  fallible  humans  that  call  for  its  force,  there 
 must  also  be  limits  on  the  rulers.  As  Lord  Acton  says,  ―Power  tends  to  corrupt  and 
        


30 See (Gregg 2007, 25-49) 
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